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Circumcision: In addition to the gentile ministry, the disciples again affirmed that Gentiles are 

not required to fulfil the Jewish law of circumcision, but that Christ fulfilled the law and gives us 

grace to participate through faith. The Apostles had many questions about whether the Jewish 

law was required to be fulfilled even after Christ. Should the Gentiles be circumcised to become 

Christian? These questions led to the first council assembled in Jerusalem.  

 
The First Council of Jerusalem: This was the first council or synod, as mentioned in the 

book of Acts would resolve the confusion around the ministry towards Gentiles, saying, 

“Gentiles should hear the word of the gospel and believe. So God, who knows the heart, 

acknowledged them by giving them the Holy Spirit, just as He did to us, and made no distinction 

between us and them, purifying their hearts by faith.” (Acts 15:7-9) 

 
Apostle to the Gentiles: Our Lord called St. Paul to be an Apostle to the Gentiles (Acts 9:15), 

which was important because there were many apostles who were resistant to the idea, including 

St. Peter. This became the main focus of St. Paul’s service, as he spoke about it repeatedly (Rom. 

11:13, Gal. 1:16, Eph. 3:8).   

 
Simony. Simony is the purchasing of spiritual gifts, and is named after Simon the Magician (aka 

Simon Magus), who tried to buy the gifts of the Holy Spirit from St. Peter and St. John, so he can 

use it in his magic. This was one of the challenges both internal and external, first seen in the book 

of Acts. St. Peter boldly told him, “Your money perish with you, because you thought that the gift 

of God could be purchased with money!” (Acts 8:20). These words of condemnation show that the 

gifts of the Holy Spirit and the Holy Orders are not to be taken lightly and are given to those chosen 

by God, in accordance to a right heart in the sight of God.  

 
St. Irenaeus, bishop of Lyons. St. Irenaeus was born about 125 and spent his childhood 

among men who had lived with the Apostles. He was a disciple of Polycarp, who was a disciple 

of St. John. As a young priest he was sent away to Gaul (modern day France) and spent much of 

his time as a peacemaker among various groups of Christians, yet he was relentless in his 

opposition to the Gnostics. Their claims attacked the very nature of God and Christ, and called all 

of creation a prison, denying our Creator’s goodness. He studied in Rome before becoming a 

presbyter of the church at Lyons. Later Christian tradition suggests Irenaeus was martyred.  

 

In his largest work, an apology titled Against Heresies (also known as Against Those Falsely 

Called ‘Gnostics’) he goes so deep into the considerations of the nature of God and the Trinity, 

that he also earned the title of “the Father of theology” from many. In fact, some consider his 

work a transition from one phase of Christian writing into a new phase with a more precise 

approach to understanding the nature of God. His scientific approach to theology was a response 

in particular to the Gnostic heresy, which made wild speculations about God, cosmology, the 

soul, and human redemption.  

 

Irenaeus emphasized the unity of God and his profound involvement with the material order as 

the dynamic principle of salvation understood in an orthodox way. The second century was 

awash with theories that lamented the natural world order and regarded it as the tomb or prison 

of the spirit. For Irenaeus the incarnation of the divine and eternal Logos descending into the 

heart of material creation in the person of Christ elevated materiality into a sacrament of 
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salvation, endorsing the theology of creation in Genesis: “And God saw that it was good” (Gen 

1:10). 

 

Irenaeus also asserted the fundamental unity of the Old and New Testaments and their constant 

Christ orientation. Christ is the center of time and the focal point of all revelation, the axial point 

of all that has been and all that is to come.  

 
Gnosticism. Claimed to go beyond faith to gnosis (real knowledge) through direct experience 

of the divine. Gnostics made such claims in the name of Jesus Christ, however, it was a Jesus 

unrecognizable to Orthodox Christians: a savior designed to appeal to a bored elite class. There 

were many ancient gnostic movements which shared one principle: that salvation was the 

experience of enlightenment (gnosis can be best translated as “wise enlightenment”) and that this 

enlightenment grew out of the fundamental false realization that this present cosmic material 

existence was an imprisonment of true spiritual and intellectual life, in material darkness, 

suffering, and blindness.  

 
Pliny. Pliny was a civil servant who served as governor of Bithynia, in the north of Asia Minor 

(modern Turkey), from 111-113 AD. Here he met Christians for the first time and was not sure 

how they should be dealt with. So he wrote a letter to Emperor Trajan reporting what he had done 

so far and asking for guidance. The correspondence between Pliny the Younger and Trajan reveals 

that Christianity was indeed prohibited. However, the Christians were not to be sought out, because 

they were actually innocent of the gross charges against them. This is our earliest internal 

document showing the Roman Empire’s attitude and policy towards the Church. In his political 

correspondence, Pliny gives us a picture of how the early Christians worshipped as well as how 

they were perceived and treated by the authorities.    

 
Trajan. Emperor Trajan reigned from 98-117 AD.  He banned all secret societies, and since 

Christians met in catacombs and in homes, they fell under this category.1 He responded to 

Pliny’s letter by saying that capital punishment is merited if the accused person refuses at an 

official tribunal to retract his exclusive devotion to Christ and would not “worship our gods,” but 

that Christians ought not to be sought out like common criminals. Crimes against religion were 

not to be considered matters of local discretion. But as long as they did not fall under the 

spotlight and become obviously a challenge to state religion, the Christians could be ignored.  

 
Hadrian. Trajan’s successor who also instructed the proconsul of Asia in AD 124–125 not to 

pander to local mob outcries against the Christians and to prosecute them only if they committed 

crimes proven under trial. Hadrian gave the Christians the right to cross-examine those who 

denounced them and even prosecute their detractors under the laws of calumny.  

 
 
St. Justin Martyr. St. Justin was born in Flavia Neapolis of Syrian Palestine (now Nablus) of 

heathen parents. He was a student of philosophy and a disciple of Socrates and Plato.  

 

Around 132, he discovered the teachings of the Christians through an encounter with an old sage. 

As he describes, one day as he walked along the sea-shore an old man convinced him that the 

 
1 Orthodox Christianity: The History and Canonical Structure of the Orthodox Church 
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Platonic philosophy could not satisfy the heart of man and called his attention to the “prophets 

who alone announced the truth.” This interaction kindled in his soul a flame for the love of 

Christ.   

 

St. Justin wrote The First Apology (c. 155) to make a case for the defense of Christians being 

persecuted by unjust laws. He refuted the usual charges made against the earliest Christians 

(immorality, seditious intent, hatred of humanity) but also set out to show to open-minded 

hearers the essential character of the new movement. For St. Justin, Christianity is therefore the 

summation and fulfillment of all prior human searching for truth (both pagan and Jewish).  

 

St. Justin teaches us how to read the Old Testament through a Christological lens, or by placing 

Christ the Logos at the center of its interpretation. In his First Apology, St. Justin also speaks 

much about Holy Baptism and the Liturgy of the Eucharist. Since many of those during his time 

refused to speak publicly of these mysteries, his writings are extremely valuable for us. Justin is 

called Martyr from his testimony unto death with six companions in Rome in ca. 165, early in 

Marcus Aurelius’ reign. He was convinced “that everyone who can speak the truth and does not 

speak it shall be judged by God.” (Dial. 82).  
 
St. Polycarp of Smyrna. St. Polycarp was a disciple of St. John the beloved, and was 

appointed by him as bishop of Smyrna, before St. John was exiled to Patmos. St. Irenaeus tells us 

that in his youth he used to listen to St. Polycarp speak about St. John. St. Polycarp also received 

a personal letter from St. Ignatius of Antioch while St. Ignatius was on his way to martyrdom. At 

the age of 86, he was martyred. When the rulers tried to get him to deny the Lord Jesus Christ, he 

replied, “For 86 years I have been serving Him, and he has done no wrong to me; how, then, dare 

I blaspheme my King who has saved me!” Eusebius placed his martyrdom during the reign of 

Marcus Aurelius (161-180).  

  
Celcus. He was a pagan philosopher around the same time as St. Polycarp (c. 178 AD). He 

decided to write a strong apology for traditional Hellenistic values and composed a treatise called 

The True Word, in which he argues that the common people’s hostility against Christians is well 

justified. For Celsus, the Christians were a society that ought to be sought out and eradicated for 

the common good. In religious terms he thought they had turned back the clock, replacing an 

increasingly refined sense of abstract pluralism in religious philosophy that had matured out of 

prehistoric anthropomorphic myths, and in deifying Jesus, a crucified Jew, had betrayed all 

common sense and ethics. His work is among the first of the anti-Christian apologetics that takes 

them seriously enough to do basic research. It was not until a generation later that Origen took up 

the pen to refute his book point by point, in the process preserving it for the historical record.  

 

Montanism. A second century heretical movement that believed in “new prophecy.” It was 

founded by Montanus, an early christian prophet who began a charismatic revival movement in 

Phrygia (Asia Minor) about 160 AD.  

 

Montanus moved around the towns and villages of central Asia Minor and claimed that he was 

the mouthpiece of the Holy Spirit and that the paraclete who had been promised in John 14:26; 

16:7 was now incarnate in him.  
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After the Montanists, christian communities in the main resisted ecstatic prophetic leaders who 

claimed the authority of christ, and they tended to move in the direction of synodical, conciliar, 

group consensus, obedient to prior traditions, texts, and practices, as a way of regulating 

authority claims in the postapostolic generations.  

 
Apollinaris of Hierapolis. One of Montanus’s contemporary episcopal opponents, with a 

frenzied style of prophecy that led some in the churches to fear he was demonically possessed 

and was said to have been forbidden from speaking in the assembly. He encouraged speaking in 

tongues and spoke as if they were the mouthpiece of God, who talked immediately through them. 

Hostile witnesses claimed to be shocked by this, as if the prophets were claiming for themselves 

divine status. Anyone questioning their utterance, therefore, was questioning God Himself.  

 
Montanus claimed that his utterances had superior authority over “older” scriptures. Part of 

their teaching that the end times were imminent was the call to moral reform. To ready 

themselves for the final cataclysm, Christians had to adopt a rigorously ascetic lifestyle. 

Although this may be perceived as an Orthodox perspective, the reform demands were 

inappropriately great. Marriage was banned among their adherents and was only later relaxed to 

become a ban on any remarriage, including that after the death of a spouse. Regular and severe 

periods of fasting were encouraged, and so too was substantial almsgiving. Martyrdom, as 

another eschatological virtue, was also encouraged.  

 
Eusebius of Caesarea. Fourth century Church historian, who provides some of the most 

important historical documents of the early Church giving us insight on different historical 

figures, heresies, church dynamics, political challenges, etc. 

 
Quartodecimans. These were bishops and leaders in Asia Minor who wished to safeguard 

their local custom of celebrating the Feast of Resurrection on the fourteenth of the spring month 

of Nisan. Thus, the name quarto-deciman means the people of the “14th.” They celebrated the 

Feast of Resurrection on the 14th of Nissan, regardless of what day of the week it fell. These 

quartodecimans were censured by an encyclical letter of Pope Victor, calling on all synods of 

bishops to stop this practice. The practice started as early as the late first century, and might have 

existed until around the council of Nicea. 

 
Marcionism. Marcion of Sinope (c. 85–160) refused to reconcile the God of the Old Testament 

(whom he concluded was a vindictive and petty tribal God of the Jews) with the Father spoken of 

by Jesus. He took Jesus as the figure who first revealed the “true God” to the world and elevated 

Paul as his chosen apostle after he had seen, from glory, that the other apostles had made a 

disastrous job of passing on the teaching. He deduced this from Jesus’ teachings about the 

universal love of his Father.Similar to Gnosticism, Marcionism depicted the God of the Old 

Testament as a tyrant or demiurge.  

 

Marcion’s overall theories represented a potent mix of simple and charismatic messages of love 

and freedom; no divine judgment; no need to take the things of this world as serious except as 

dangerous illusions; Christ a spiritual symbol and his message a matter of enlightenment; the 

church fundamentally a community of spiritual fellowship.  
 

https://en.wikipedia.org/wiki/Demiurge
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Origen of Alexandria.  He was born to a righteous Christian family. His father, Leonides, was 

a righteous scholar and saintly man who was martyred for his Christian faith during the 

persecution of Septimius Severus, 202. While his father was in jail, Origen wrote encouraging 

him to face martyrdom. He rented libraries overnight to read their books. Saint Jerome praised 

his love of reading and said that Origen read while eating, walking, resting, etc. Thus his 

knowledge extended beyond measures and his intellectual superiority was undisputed. He 

worked in teaching. 

 

When Pope Demetrius (12th Pope of Alexandria) heard of his fame, he appointed him 

dean of the School of Alexandria. He increased its fame and thought and became a teacher of 

many bishops and priests, as well as many men, women, young and old. First, he rented halls to 

hold the School, but when he was chased from one place to another, he held his lectures outdoors 

(in the open or beside the river). He was famous for allegorical interpretation.  

 

Although he was a prolific writer with an outstanding mind, yet some aspects of his teachings 

contained flaws and were rejected and condemned by the Church. Pope Demetrius (188-232) 

called a synod which excommunicated Origen from the Church of Alexandria. A second synod in 

231 deprived him of the priesthood. After Pope Demetrius’ death in 232, he returned to Alexandria, 

but his successor Pope Heraclas, Origen’s former assistant, repeated the excommunication. 

 

St. Epiphanius (ca. 315-403) stated that Origen had 6,000 manuscripts. He wrote in 

Greek. Some of his writings were translated to Latin during his life and some were translated 

after his death. 

 

Under Emperor Decius, the persecution was very severe, and Origen suffered many tortures.  

Shortly, after his release, he died.  Several centuries after his death, he was excommunicated by 

the Church for some heresies, and so the church doesn’t consider him a saint but a scholar. 

 
The persecution of Maximinus Thrax. The Severan dynasty was violently overthrown in 

March 235 by Maximinus Thrax (235–238), with a concomitant purge of Alexander’s Christian 

palace supporters. This bloodletting soon spilled over into a purge of other leading Christians at 

Rome, including noted intellectuals and clerics. At Rome, the theologian Hippolytus and Pope 

Pontianus were sentenced to (a fatal) exile to the salt mines in Sardinia and perhaps also in 

Palestine. Maximinus was himself overthrown by the Gordian dynasty in 238, and although in 

that year Origen gloomily prophesied a future worldwide pogrom against the church, this period 

proved to be another brief interlude of peace. The Syrian general Philip the Arab, who rose as a 

warlord in this turbulent era to the status of emperor from 244 to 249, has been thought by some 

to have been a Christian himself. He was, at the least, a sympathizer. According to Eusebius and 

John Chrysostom, the Christian bishop of Antioch, Babylas, welcomed him to the church but 

made him stand among the penitents to hear the Paschal liturgy (on account of his killing). 

Eusebius also records that Philip and his wife received letters from Origen.  

  
The Decian persecution. The assassination of Philip in 249, which brought Decius, the 

seventh persecutor, to the throne (249–251), also brought with it another strong public reaction to 

the visibly growing extent and power of Christians and a determined attempt to kill off the 
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church. Christians had again become visible in the highest political circles as well as commonly 

known in the cities and towns. Decius found it convenient to lay the blame for Rome’s military 

and political decline at the door of the blatant Christian rejection of traditional Roman values, 

and in January 250 he ordered that the annual sacrifice on the Capitoline Hill to the gods of 

Rome should be solemnly observed in all the provincial capitals too. To mark the occasion he 

arrested many prominent Christian leaders. Bishops Fabian of Rome and Babylas of Antioch 

were martyred because of their refusal to sacrifice, and the intellectual bishops Dionysius of 

Alexandria and Cyprian of Carthage had close escapes. After the first wave of repressions, 

Decius established religious commissions in many places to oversee the observance of regular 

and traditional sacrificial rites and to ensure that the local citizens were required to take part in 

them. This was designed partially to root out Christian objectors, and the legal possession of 

certificates (libelli) became a necessary proof for an individual that the mandated sacrifice had 

indeed been offered. Christians who conformed, either by offering incense or sacrifice (called 

sacrificati in the penitential literature) or by bribing officials to sell them a certificate (then called 

libellatici), were regarded by the church as equally guilty of apostasy. For all the church’s 

bravado of resistance, however, Decius’s policy clearly had a considerable impact on the larger 

number of converts to the church. It cowed and frightened off many. It was certainly the most 

systematically organized of the persecutions to date. Cyprian of Carthage gives much 

information about the period and the disruption it caused to the life of the church. In its aftermath 

the Christian clergy had to institute a whole new formal ritual of penance. Emperor Decius was 

killed in battle with the Goths in 251, and his successors, Gallus and Volusianus, at first tried to 

continue his religious policy, but it soon ran out of steam, and the church quickly reestablished 

itself, as can be seen from notable advances in theological literature and organizational matters in 

this period. Reconciliation and a tightening of standards for clerical leaders become a key part of 

the lessons learned after Decius.  

  
The Persecution of Valerian. The emperor Valerian (253–260), fighting a losing battle with 

Persia, tried once more to insist on religious devotion to the Roman gods and in 257 became the 

tenth of the persecuting emperors when he issued an edict that demanded Christian conformity in 

religion. In the following year he published an even stronger policy of suppression. According to 

its terms, Christian clergy would be arrested and summarily executed; Roman senators and 

knights who professed Christianity would thereby lose rank and property; matrons would suffer 

confiscation of all goods and be exiled; civil servants would be reduced to slavery and sent to 

labor camps. In 258 Cyprian of Carthage, an aristocrat who had recently converted and been 

elevated as clerical leader, was brought out of his house arrest and condemned to die for the 

crime of sacrilege and for “posing as an enemy of the gods of Rome.” The Valerian persecution 

was not regarded by the Christians as anything as terrible as those of Decius or later Diocletian, 

but it probably was one of the most severe the church ever suffered, though not of long duration. 

It was aimed at shattering the church’s leadership and at frightening off upper-class membership: 

a testimony to how successful the Christians must already have been in attracting intelligentsia to 

their ranks. Valerian was captured by the Persians while fighting at Edessa in 260. He would be 

kept as a fattened hostage for the rest of his life. His son Gallienus (253–268) issued a rescript 

for toleration of the church in 262, more or less as soon as he had stabilized the throne. For the 

next forty years the church enjoyed political stability and made great advances.  
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Lapses. The blood of the martyrs was thought by many in the second and third centuries to be 

that last sacrifice that called to the God of heaven to come in vindication of His suffering elect 

and end the course of world history dominated by evil powers. But not all those Christians 

challenged to deny their faith, of course, chose the thorny way of martyrdom. Many chose the 

path of least resistance and argued that a little conformism here and there was “not too bad”; “not 

really idolatry,” if all things were considered. Those who were brought to trial and agreed to 

renounce their faith in times of oppression were called the lapsi or the sacrificati, depending on 

whether they had merely “fudged” their Christianity or had actually volunteered to sacrifice to 

the old gods in order to prove their renunciation of the Christian religion. Persecution in the early 

era, as has happened in many ages since, devastated the unity and coherence of the community. 

The Christian apologists and martyrologists deliberately used rhetoric to turn the propaganda of 

the oppressors back against themselves and try to rally a spirit of resistance and bravery among 

ordinary Christians under immense duress.  Their rhetoric on this score, however, was 

fascinatingly powerful. In terms of simple numbers of martyrs that Christianity can show, for 

example, the martyrs of the twentieth century alone probably outweigh the number of Christian 

martyrs of all the preceding nineteen centuries put together.  

 

Many had not been able to embrace martyrdom with the same eagerness of their heroic 

narratives of earlier times. Some had sacrificed, under heavy compulsion, or simply out of fear of 

pain, and were designated the sacrificati. The wealthier and more politically connected Christians 

had used their networks to bribe false certificates out of officials that said they had sacrificed. 

The presbyters determined that both categories had effectively sinned deeply, lapsed from their 

baptismal vows, were ritually defiled, and so could not approach the Eucharist.  

  

Some of those who had resisted and either had been racked (and survived) or imprisoned for the 

faith (and thus were ready to embrace execution) gained great prestige at this time and were 

widely regarded as confessores, living martyr-equivalents whose prayers carried great weight 

with Christ and the angels in heaven. Their intercession was seen as specially powerful. Many 

ordinary believers among the lapsed went to them and begged their intercession, and indeed 

several of the confessors exercised charismatic pastoral care to assure them that their sins had 

been forgiven. This was seen as an illegitimate intrusion into the rights of the bishop and 

presbyters to determine who would be communicate and who would be penanced as an 

excommunicate until the hour of death. When the confessors had instructed the penitents to 

return to the practice of their faith, the bishop stood in their way, insisting that this lapse from 

baptismal purity set them apart from eucharistic communion.   

 

Several other bishops at this time held to the “Novatianist'' position that reconciliation could only 

be given to the lapsed by God alone, and probably not until the last judgment. Cornelius, 

Cyprian, and Dionysius of Alexandria, however, held to the position that baptism was a unique 

and unrepeatable event. Reconciliation would have to be affected by repentance alone, 

acknowledged and administered by the church authorities.  Denial of the faith after baptism was 

traditionally seen as an “unforgivable” sin. Eventually all those who had sacrificed or obtained 

certificates by lying (libellatici) were placed under a formal (temporary) ban from communion so 

as to stand as penitents in the porticoes of the church to hear the liturgy from the fringes of the 

community they had renounced. Depending on the seriousness of the fall, whether torture had 

been applied, or whether Christians had run forward to volunteer conformity on the grounds of a 
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mere threat or simply to protect their property, the term of penance would be assigned, longer or 

shorter. At the point of death anyone could be reconciled who showed sincere sorrow.  

 

Because of the events that unfolded during this period of lapses and how the church addressed 

them, lapses and the church’s responses eventually extended to the unity of the church from a 

schismatic perspective. If a bishop or presbyter were in opposition from a doctrinal standpoint, it 

was too considered a lapse as it signified a rejection of the truth.  

 
Sabellianism 
The heresy that modalism, a logical approach to the economy of the trinity; that the 
names Father, Son, and Spirit were three distinct modes of the being of the single God. 
In other words, they had adopted some aspect of economic salvation theory. The Son 
died, the Father did not. But Son, Father, and Spirit were not separately substantive 
realities: they were not three beings so named, but rather three aspects of the same 
being in different modes of revelation and operation.  
 
According to Epiphanius, Sabellius preferred the term prosopon (plural prosopa), “face” 
or “mask,” to connote the three aspects of God. At this point of time, the Christian 
theologians generally had come nowhere near the clarification of the necessary terms of 
the theological argument about divine substance and separate. It would not be until the 
semantic differentiation of ousia and hypostasis that this argument could be resolved.  
 
St. Anthony the Great. Antony has become elevated as the symbolic “father of monks” in 

Christian tradition. He lived between 251 and 356. His Life, written by Athanasius of Alexandria 

soon after Antony’s death, became one of the most popular Christian texts of antiquity and was 

responsible for making him paradigmatic for later monastic theory, both in regard to the solitary 

life and that of the small community. He belonged to a Coptic merchant family in Alexandria. By 

the age of twenty he inherited his father’s wealth and became head of his household. He 

experienced a dramatic conversion while hearing the Gospel read in church: “Sell all and follow 

me” (Mt 19:21), and taking it personally to heart, he dispossessed himself for the benefit of the 

poor, broke his familial ties, and left Alexandria for a life of ascetical seclusion in the semidesert 

lands around the Nile, near Fayyum. 

 

He traditionally came to be associated with the foundation of the three basic types of later 

Christian monastic structure: (1) communes (koinobia) under the direction of a senior monk 

(abba or father); (2) lavras, from the Greek word for “back lane,” or track that linked the separate 

caves of a valley to the common church, where scattered groups of individual hermits would 

meet for weekly worship under the spiritual authority of an elder; and (3) the eremitical life 

proper, where a monk would live more or less in complete seclusion or live secluded with one or 

two junior attendants, whom he would direct. 

 

His formula, that he gave to his disciples, of daily variety between oral and mental prayer, 

physical labor, and rest, was said to have been revealed to him by the visitation of an angel since 

he had no one else to show him standards of “desert polity.” 
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St. Pachomius. St. Pachomius represents the symbol of basic inspiration behind common-life 

monasticism in its Christian forms. He lived c. 290–346, was based in Upper Egypt near ancient 

Thebes. Being led in chains down the Nile as a pagan conscript for the armies of the late civil 

war, Pachomius was converted to Christianity in 313 after receiving kindness and mentorship 

from Christians.. 

 

Up to Pachomius’s time monasticism was both individualistic and rather disorganized. 

Pachomius brought system to the movement, and with that system came financial and military 

(protective) stability, which allowed his work as a founder to flourish. His model was “work and 

prayer.” 

 

He founded two houses very shortly after each other, at Chenoboskion and Pbow, between 320 

and 326. The second eventually became the headquarters of a string of eleven Pachomian houses 

along the Nile below Thebes in the region of Tabennisi (near modern Nag Hammadi), two of 

which were for women only. Modern scholarship suggests that the Pachomian monastery 

complexes were more in the manner of  separate institutions entering into a kind of federation, 

something like a modern franchise. Pachomius’s military background is often said to have 

shaped his ideas of group organization. Pachomian settlements were characterized by a strict 

insistence on communal poverty.  
 


